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together the economic wealth of every one, the only method of
sharing the products would be by giving to each that amount
which represents the same number of hours of work as he himself
has worked for the common good. The laisser-faire economics
of the Utilitarians rested on the presumption that the same
would happen in the real world. But in the real world goods do
not exchange according to that principle because the raw
material of production is limited in amount. It can therefore
be monopolized, and the exceptional profits due to this special
advantage can be made use of in order to create fresh capital.
This capital adds to the advantage of those who own it with the
result that they can force those who have no capital to work
directly for them and only indirectly for the consumer. Given
that a product is wanted at all, it will sell at a price closely
related to the cost of production, that is to the cost of the
labour necessary to produce it. But the nature of the labour has
changed. The working man is no longer the producer, he is in
effect a tool of the producer who makes use of his labour power.
In this stage of economic organization the great majority of
labourers have drifted into a condition where there is no rela-
tion between their labour and the returns on their labour
measured according to the value of the produce to the ultimate
consumer; there is only a relation between their labour and the
amount it costs the producer to keep them alive and fitted to
do their work. The difference between the two is the 'surplus
value3 Which goes into the pockets of the producer who has the
command of capital. This process if allowed to develop un-
checked must cause ever greater misery among the people and
serious economic instability. For the production of wealth is a
social enterprise, and society will not endure production by the
many for the consumption of the few. It is as though in the
small isolated community a few of the people were to appro-
priate the produce of the rest in order to exchange it with them
for a profit. The latter would have nothing to offer in exchange,
and the 'notion of human equality which has already acquired the
fixity of a popular prejudice* would make them rebel. Hence in
the interest not only of the labourers but of all the community